[Apaddharmaparvan.]

should establish laws which he should néver transgress
(XII, 188). The two duties of a Zkshatfriya are the
acquisition of religious merit and of wealth.  The advantages
of Power (XII, 134).—§ 643: The old story of a robber
who having in this world been observant of restraint did
not meet with destruction in the next: Kayavya-carita ()
(XII, 135).—§ 644 : What wealth should not be taken by
the king (XII, 136).—§ 645: Who enjoy happiness:

- Qakulopakhyana (8) (XII, 1837).—§ 646. How a king
should behave who is weak and threatened on all sides by
powerful foes: the old story of the mouse, the eat, the owl,
the mongoose, and the hunter, i.e. Marjara-miishika-
samvidda (8). The moral of the story (XII, 188).—§ 647 :

Bhiskma related the conversation between the bird Pajant

and king Brakmadatia, i.e. Brahmadatta-Pijani-samvada
) (XII 139).—§ 648: How a king should behave when
there is a general decadence of nghteousness the old story
of the discourse between Bharadvija and king Catruiljaya,
ie. Kanikopadega (3) (XII, 140).—§ 649: How a
brakman should live when there is terrible distress around.
Bhishma said that the Kria, etc. (@), are all dependent on the
king’s conduct, citing the old story of the discourse between

Vigramstra and the Ciandala in & hamlet inhabited by Canddlas.

Towards the end of Z¥et@ and the beginning of Dvapara
a frightful drought occurred extending over twelve years;
the planet Brkaespati began to move in a retrograde course,
and Soms receded towards the south, ete. (description); the
brahmans abstained from sacrifices and recitations of tho Vedaa,
and no longer uttered vaskafs, etc.; the very Rehis, giving
up their vows, began to wander hither and thither. M.-.r.

Vigvamitra, leaving his wife and son, wandered fireless and -

homeless, and regardless of food, clean and unclean. One
day he came upon a hamlet, in the midst of a forest,
inhabited by cruel hunters, ete. (description of a Capdale
hamlet).  Pigramtéra, in rage of hunger, wanted to steal
a dog's haunch (‘‘theft is allowable in a season of distress
even for an eminent person; . . . iun the first place one
should steal from a low persén . . . ”). - He was discovered
and harshly addressed by the owner; but when the Capdals
learned who he was he addressed him respectfully, and
dissuaded him from eating dog’s meat, as the dog is less
clean than a jackal, dnd the haunch of a dog is much
worse than other parts of his body; “only the five kinds
of five-clawed animals are clean food for rakmans and
kshattriyas end vaigyes, os laid down in the scriptures”

(yathagastram). Vigtamstra said that it is the duty of the
brakmans to behave like Agni (as it is the duty of the
kshattriyas to behave like Indra), that the Vedas are fire,
anc: that fire at times becomes a consumer of everythmg,
“life is - better than death; if living one may acquire
virtue”; he mentioned that Ayaatya, wheh hungry, ate up
the Asum Vatapi (‘‘a man who is a Rshi cannot do what
is sinful ”). Notwithstanding the warnings of the Capdala,
Vigvamitra took away that haunch of dog’s meat into
the woods and wished to eat it with his wife, having
gratified the gods and the Pifrs; igniting a fire aceording to
the Bralma rites and cooking a caru according to the
Aindragneya rites, dividing the earw into due portions, he
invoked the gods, including Indre. Meanwhile Judra began to
pour rain copiously. Figvamitre, having completed the rites,

himself ate that meat. Afterwards he destroyed all his sins .

by his penances and acquired the most wonderful success
(XII, 141).—§ 650 : Yudhishthire was distresscd at the
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possibility of such acts of impiety being mentioned as a duty.
Bkishma said that kings should gather wisdom from various
sources, and not from the Fedas alone. Those who blame
the iojunctions of the scriptures, etc., are hucksters in
learning and Rakshases among men ; it has been heard
by us that the texts of morality cannot be understood
solely by discussion or by one’s own intellect; Indra
has said that this is the opinion of Br}mspata,

in days of old Uganas told the Daiteyas this truth, that
scriptures are no scnptures if they cannot stand the test of
reason; . . . the sin of killing a person is equal to the sin of
not killing one that deserves to be killed. Indre has said
that in times of distress the great duty of a king is chastising
the wicked and protecting the good (XII, 148).—§ 651:
Yudhishthira enquired after the merits of protecting suppliants.
Bhishma, reminded of (ids, ete., told the story (that purifies
the heart from every sin) that Bhargava (i.e. Rama, PCR.)
had recited to king Muoukunda, how a pigeon won success
(s¢ddki), i.e. Kapota-lubdhaka-samvida (8) (XIi, 143-
149).—§ 652 : Requested by Yudhish{hira about how
a persen can be purified after having committed sin from
want of judgment, Bhishma related the old tale, applauded
by R., of what the brahman ZIudrota Caunaka said to
Janamq;aya, ie. Indrota-Parikshitiya (4) (XII, 150~
162).— § 653 : Asked by Yudhishthira if he had ever seen or
heard of any mortal restored to life after having succumbed
to death, Bhishma related the story of the discourse between

“a, vulture and a jackal as it had happened of old in the forest of

Nuimisha, i.e. Gydhra-gomayu-samvada (8) (XII, 163).—
§ 654 : Yudhishthira asked Bhishma as to how a weak king
who incurs the wrath of a powerful one should behave in the
hour of danger. Bhishma told the story of the discourse
between Pavana and the ¢almali, who, having dared the
‘Wind-god, saved himself by causing his branches to be lopped
off: Pavana-¢almsali-samvada (5). ¢ One should over-
look the wrongs inflicted by a person of superior strength,
and even consider them like the acts of a child, an idiot, or
one that is blind or deaf. The eighteen akshaukinis were
not equal in might to Arjuna” (XII, 164-167).—§ 655:

~ Covetousness is the cause of sin; it is not known in its real

nature by D., G., As.,, M.-U., etc. (XII, 168). Discourse
on ignorance; it has its origin in covetousness; Janaka,
etc. (a), acquired heaven in consequence of their having
repressdd covetousness (XII, 169). The moral laws laid
down by M.-r. are.-many; the highest among them all is
self-restraint ; it surpasses charity and sacrifice and study
of the Vedas (XII, 180). Penance (fapas) is the root of
evorything; by penance Prajapati created the universe,
etc., and R. acquired the Vedas and acquired their
sixfold divine attributes (aigvaryam); renunciation (sam-
nydsal) constitutes the highest penance (XTI, 161).
Discourse on Truth and its mdmatwns, it is applauded by,
brahmans, R., and P.; it is yoge, it is Brakmdn, sacrifice,.
ete.; it has been found to weigh heayier than 1,000 horse-
sacrifices (XII, 162). Discourse on the thirteen vices that -
are powerful foes of all; all thesc thirteen faults stained
the sons of Dhrtardshira (XII, 183). The characteristics
of malevolent persons (XII, 164). How rakmans should
be provided for. At the end of every year one should.
perform the Vaigvanara sacrifice (déshtim Vaigvanarim).
The practicc of an act laid down in an alternative is nct
destructive of virtuc; fearing death, V.-D., Sa., the brakmans,
and M.-r. make use of the alternative instead of the



