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(This maya is referred to differently by different people
as tapas, tamas, jada, jiiana, maya, pradhana, prakrti
and aja.) .

(9) VimarSa iti tarn prahuh
Saivasastravisaradah /

avidyamitare prahur-
vedatatvarthacintakah //

(Experts in Saiva philosophical thought refer to this

maya as vimarsa and Vedic seers call it avidya).

(10) Evam nana.vidha.ni syuh
namani nigamadisu /

tasyah jadatvam drsyatvat

jnananasattatossatl //

(Thus Vedas refer to maya by various names. Because
of visibility maya is called jada, and because it is des-

tructive of true knowledge it is called asat) .

(11) Caitanyasya na drsyatvarh

drsyatve jadameva tat /

svaprakagarh ca caitanyarh
na parena prakasitam //

(Caitanya (Effulgence) is not visible. What is seen is

jada (material expression). Caitanya is self-illuminating;
it is not illuminated by something else) .

(12) Anavasthadosasatva-
nna svenapi prakasitam /

Karmakartrvirodhah syat-

tasmattaddipavat svayam //

(13) Prakagamanamanyesam
Bhasakam viddhi parvata /

ata eva ca nityatvam
Siddharh samvittanormama //

(If caitanya is not self-illuminating then it is subject
to the drawback of Anavasthadosa (Absence offinality) .

If Caitanya does not possess the quality of light and
illumination there should necessarily be something else,

which illuminates it, and there should again be something
to illuminate that which illuminates Caitanya. And, it

continues ad infinitum. This state of no conclusion is

called anavastha dosa. Also one thing cannot be, at the

same time, the subject (actor) and the object of action,

and that invites the draw-back of paradox. Therefore,
O King of mountains ! understand that Caitanya
is self-illuminating and it illuminates other things by its

own illumination. And this, therefore, proves that my
Caitanya is eternal).

(14) Jagratsvapnasusuptyadau
drsyasya vyabhicaratah /

samvido vyabhicarasca
nanubhutosti karhicit //

(All visible things go on changing in the three states of

awaking, dream and deep sleep. But like visible things

Caitanya is not subject to change, and does not experi-
ence the three states) .

(15) Yadi tasyapyanubhava-
starhyayarh yena saksina /

anubhutah sa evatra

sistah sarhvidvapuh pura //

(If it is argued that it (Caitanya) experiences the three

states then there must be something else as 'witness' for

the experience. But, since it is established as self-illumi-

nating there cannot be something else as 'witness
1

.

(16) Ata eva ca nityatvam
proktarh sacchastrakovidaih /

anandarupata casyah

parapremaspadatvatah //

(Because of the above reasons experts in the science

of philosophy hold that this Caitanya is eternal, and

that, since it is the basis of bhakti which assumes the

form of absolute love, it is anandarupa) .

(17) Ma na bhuvarh hi bhuyasa-
miti prematmani sthitam

/

sarvasyanyasya mithyatva-

dasamgatvam sphutarh mama //

(No living souls think 'I am not'. Every body cherishes

always his self-importance, the 'I'. It is present there

in every living soul in the form of love. This fact itself

proves that I am different from all material objects).

(18) Aparicchinnatapyeva-
mata eva mata mama /

tacca jnanam natmadharmo

dharmatvejadatatmanah //

(That I am indivisible is quite definite. Knowledge is

not an attribute of the soul (atman) but is the very
form of the soul itself. If knowledge were only an attri-

bute of the soul it (soul) should have been material

(jada) and it is quite a certitude that the soul is not

material, because knowledge is the very nature of the

soul
)

.

(19) Jnanasya jadasesatvam
na drstam na ca sambhavi /

Ciddharmatvarh tatha nasti

Cirascid nahi bhidyate //

(The soul is pure knowledge without any touch of the

jada. It is also pure existence. It is one and indivisible) .

(20) Tasmadatma jnanarupah
sukharupas ca sarvada /

satyah purnopya'sarhgasca
dvaitajalavivarjitah //

(The atman (soul) is thereforejnanarupa (ofthe nature of

pure knowledge), Sukharupa (of the nature of pure joy)
and satyarupa (of the nature of absolute truth). It is

unattached to anything and free from duality).

(21) Sa punah kamakarmadi-

yuktaya sviyamayaya /

purvanubhutasamskarat
kalakarmavipakatah //

(22) Avivekacca tattvasya
sisrksavan prajayate /

abuddhipurvah sargosyam
kathitaste nagadhipa //

(23 )
Etaddhi yanmaya proktarh
mama rupamalaukikam /

avyakrtarh tadavyaktam
mayasabalamityapi //

(24) Procyate sarvasastresu

sarvakaranakaranam
tattvanamadibhutarh ca

saccidanandavigraham //

(25 ) Sarvakarmaghanibhuta-
micchajnanakriyasrayam /

hrlrhkaramantravacyarh ta-

dadi tatvarh taducyate //

(Impelled by the Vasanas of previous actions the Maya-
sakti proceeds to create the world, beginning with the

24 tattvas. My form which is immaterial and unmani-
fested is praised by all sastras to be the cause of all

causes and the basis of all tattvas. It is also the basis of

all knowledge, action and volition and realizable only

through the hrimkara mantra) .


